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ISAHAJASIDDHI* 
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MALATI J. SHENDGE 
Tokyo 

INTRODUCTION 

I 

As said in the preface to my edition of the Advayasiddhi (M. S. University 
Oriental Series , No. 8, Baroda, 1964), in this edition too I have tried to 
reconstruct the philosophical background of the Tantric practices of 
utpatti- and utpanna-krama. 

In the preparation of the critical edition of the Srisahajasiddhi I used two 
MSS.: the photograph of the MS. available in the Library of the Oriental 
Institute, Baroda, and a microfilm of the MS. from the Bir Library, 
Nepal. The Oriental Institute MS. is written in Newari, the date of which 
may be the latter half of the 14th century A.D. (from the date given by 
Bendall, in the Cambridge Catalogue of Buddhist Sanskrit MSS). The Bir 
Library MS. is written in modern devanagari ; the first page bears on the 
left the number “ bu.pra.tan . 1” (Bauddha.praclna.tantra?) and on the 
right “ guru 1”. The material used for writing seems to be modern paper. It 
may have been copied from an older MS. The date occurring on the last 
page, i.e. ‘srl.sam 1971’, corresponding to 1914 A.D., may refer to this fact. 

Both MSS. are corrupt beyond understanding and in many places the 
text is unintelligible. The Tibetan translation in PTT, vol. 68, No. 3067 is 
collated and occasional scribal errors are corrected with the help of the 
sDe.dge. edition, but this translation is not of much use in correcting 

* Thanks are due to the authorities of the Oriental Institute, Baroda, and of the Bir 
Library, Kathmandu, Nepal, for generously permitting the use of their manuscripts of 
the Srisahajasiddhi through the Department of Buddhist Studies of the University of 
Delhi, Delhi. I am deeply indebted to Dr. V. V. Gokhale and to Professor A. Hirakawa 
for their kind guidance. 

The following abbreviations are used in this paper: B = Srisahajasiddhi MS. kept in 
the Bir Library, Kathmandu, Nepal; HT=The Hevajra tantra , a critical study 
(= London Oriental Series , Vol. 6), by D. L. Snellgrove (London, 1959); MS. = manu¬ 
script; O = Srisahajasiddhi MS. kept in Oriental Institute, Baroda; PTT = Tibetan 
Tripitaka, Peking edition. Photographic reprint, Kyoto-Tokyo; SSS = Srisahajasiddhi. 
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the obscure passages. The emendations, mostly based on the Tibetan 
translation, are suggested in the footnotes. The additions to the MS. in 
cases where the readings contain lacunae are based on the Tibetan trans¬ 
lation and marked by square [ ] brackets. The italicized words indicate the 
unintelligible parts of the texts, the reconstruction of the same from the 
Tibetan translation being given in the footnotes. The asterisks in III. 11 
indicate a lacuna in the text. The chapter and verse numbers are used in 
order to facilitate references. 

The author Dombi Heruka, according to Taranatha, preceded Saroruha 
and Kampala and is also said to have received the quintessence of the HT. 1 
Again Taranatha attributes to him a Nairatmyasadhana which is included 
in the Sadhanamala (no. 228). This Nairatmyasadhana is drawn from the 
HT. Dombl Heruka was a contemporary of Vilasyavajra who was one 
generation senior to both Saroruha and Kampala. The date of the present 
HT fixed by Snellgrove is the end of the 8th century A.D. which thus 
becomes the date of Kampala and Saroruha, as both were closely asso¬ 
ciated with the compilation of the present HT. But the material out of 
which the present HT was compiled could have easily existed even before 
that; as Dombl Heruka was also closely associated with Hevajra, it is not 
unreasonable to assume that he might have had the material for HT 
including the present §SS. Thus Dombl Heruka may have lived around 
the middle of the 8th century A.D. 

The text of $SS is older than that of the HT and, though it is available 
only in a very corrupt form, some readings make better sense than those 
of HT ’, e.g. SSS 11,4 tad evaikarasam smrtam , HT I,viii,40 tasya cakro 
rasah smrtah ; SSSloc. cit. samarasam ekabhavyam , HTloc.cit. samarasam 
ekabhavam. 

A hitherto unrecorded word sphali (meaning sphullihga) may be noted. 

II 

As is said in the Introduction to the Advayasiddhi , 2 this work forms a 
part of the ‘seven classes of realization’ (sgrub .pa .sde .bdun). z These 

1 See A. Schiefner, Taranatha's Geschichte des Buddhismus in Indien (St. Petersburg, 
1869), p. 192. Could this so-called quintessence (sara) of the HT have relation with the 
Srisahajasiddhi ? This does not seem altogether impossible, as the contents of SSS deal 
with the utpannakrama meditation which is of the highest importance in the practice 
of Buddhist Tantrism. 

2 Advayasiddhi , a study (= The M.S. University Oriental Series , No. 8), edited by the 
author (Baroda, Oriental Institute, 1964). 

8 Blue Annals , vol. II, p. 856. English translation of the Deb. ther. shon.po. by g2on. 
nu.dpal, translated by G. Roerich (Calcutta, 1949). 
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seven works are preserved in a photographic collection of Buddhist 
Tantric MSS. kept in the Library of the Oriental Institute, Baroda. 

There are in all three works in the bstan.hgyur bearing the title 
‘ SahajasiddhV . 4 

i. Sahajasiddhi by Indrabhuti, PTT, vol. 69, No. 3107. 

ii. Sahajasiddhi by Samayavajra, ibid., vol. 82, No. 4694. 

iii. Srisahajasiddhi by Dombl Heruka, ibid., vol. 68, No. 3067. 

All three works are related to the HT in general and the Utparmakrama 
in particular. The major part of Indrabhuti’s work is devoted to the 
description of Sahaja . 5 The colophon to the Tibetan translation of 
Sahajasiddhi by Samayavajra gives clear indication as to the connection 
between the two works, the HT and Sahajasiddhi. It also deals with the 
Utpannakrama of the HT. 6 

4 The colophon to the Tibetan translation of the SSS runs as follows: dpal.dgyes. 
pahi. rdo. rjehi.rgyud. kyi. lhan. cig. skyes .pa .grub .pa. las/lhan. cig .skyes.pa.b.stan. pa. 
slob. dpon. chert .po. dpal. (lorn .bhi.he.ru. kahi zal mhah. nas. mdzad.pa. rdzogs. so/ / 
Here ends from amongst the sahajasiddhifs) of Hevajratantra the one composed by 
SahajdcdryaT? ombi Heruka. The words “dpal.dgyes.pahi.rdo.rjehi.rgyud.kyi.than, 
cig.skyes.pa.grub.pa" suggested the hypothesis that perhaps the cycle of every 
anuttara-tantra contained this type of literature, devoted solely to the description and 
way of attaining the reality preached in that particular tantra. This was supported by 
Tibetan bla.mas in an oral communication, but no literary evidence has been found to 

that effect. , 

6 Actually the relation is not very clear, as the work is not yet thoroughly investigated. 
A cursory glance through the Sahajasiddhipaddhati, a commentary on the above- 
mentioned work by Lak$mirpkara, revealed some quotations (PTT, vol. 69, No. 3108, 
p. 79, f. 17a) from the Pahcalakfa-hevajra (Tibetan hbum.phrag.lha.pahi. kyehi.rdo. 
rye.) the later miilatantra of the HT, now extinct and found only in the form of quota¬ 
tions in various works like the $at-sahasrika-Hevajra-tika. PTT, vol. 53, No. 2310. 
Rahula Sankjtyayana found the Sanskrit MS. of the Sat-sdhasrikd-Hevajratikd in 
Tibet. He brought back with him the photographs of the MS. which are preserved in 
the collection of K. P. Jayaswal Research Institute, Patna, Bihar, together with the 
other MSS. brought by him. See his report in the Journal of the Bihar and Orissa 
Research Society (Patna), vol. 21, part 1 (March 1935), under the tide, “Sanskrit palm- 
leaf MSS. in Tibet”. The above-mentioned MS. is mentioned as XVII. 2. 92 Hevajra- 
fika, etc. Though it is described there as complete, in fact it is incomplete. Another 
MS. of the same work is to be found in Nepal in the Bir Library (No. c93 or M.L. 250). 
The Tibetan translation of this Sanskrit work is found in the bsTan.hgyur under the 
title Hevajra-pindartha-lika (Tibetan translation: kyehi. rdo.rje.bsdus. pahi-don. gyi. 
rgya cher hgrel.pa). We do not know the reasons for the change in the title of the work 
but the coiophons of the Sanskrit text bear the tide Sal-sahasrika-Hevajratikd, the 
Tibetan translation of which also tallies. But there is a sudden change after the 1 t 
chapter, the reasons of which are unknown. The title of the Tibetan translation cannot 
be traced to the colophons of any part (i.e. to those before or after the 10th chapter). 
A critical edition of this work is under preparation and will be published in due course. 
• gzun . hdi.rje . btsun . grags. pahi . kye . rdor. gyidkar . chag .na.nag .pohi. skor. la . 
rdzogs.rim.gyi.gtun .gcig.yod.gsuh .ba.de. ka.yinUsnar. bstan. hgyur. du .ma. chad, nor. 
chen. sogs. sa. skya .pa.phyi. ma.rnams. kyis.ma. rned.gsuhs.pa. yin I f hdihi. dpe. rHin. pa. 
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The Srisahajasiddhi of Dombl Heruka, which is edited in the following 
pages, explains the meditation of the HT caUed Utpannakrama. The 
verses, with a few exceptions (e.g. II.5-16; III. 1-4, etc.) can be traced back 
to the HT.'' Curiously enough no clear indication as to the relation between 
the HT and these verses appearing in the SSS is anywhere to be found. In 
the beginning of chapter III of the SSS it is said: “The Vira (i.e. Hevajra) 
has said as follows in the Hevajra-Yogini-Tantra.” The following 
three verses, nos. 2-4, cannot be traced back to the present HT. Also, 
the text of the verses is extremely corrupt and the meaning doubtful. 
This only supports the hypothesis of the possibility of the existence of 
a lot of floating material about Hevajra in the form of a large miilatantra 
which may have contained the present HT as well as much other relevant 

material. . 

The two meditations, Utpatti- and Utpanna-krama, form a set of basic 
meditations in the practice of Tantrism. They are said to form the nucleus 
of the esoteric teachings of the Buddhas and the tantric literature contains 
several references to that effect. 8 Sraddhakaravarman (11th century) 
in his Yoganuttara-tantrarthavatara-samgraha refers to a controversy 
about the number of kramas* The terms are well-known and are trans¬ 
lated into Tibetan as bskyed.pahi.rim.pa and rdzogs.pahi.rim.pa. 
respectively. Utpattikrama is usually referred to as such, but Utpanna¬ 
krama is synonymous with Nispannakrama or Sampannakrama. 

These two meditations are mainly connected with the anuttaratantras, 
to which class belong the Guhyasamajatantra, the HT, the Cakrasamvara 
and so on. These meditations are different in detail in the case of each 
tantra, but their general nature, discussed in the following pages, may not 
differ much. 


kun.dgah. rhih .pohi.lag. du.byon/gdams.hag.sa. lugs.ni .da. Ita. med/gzan.yod/l PTT 
vol 82 No. 4694, p. 165, f. 152a. “This is the same text of the utpannakrama as that 
which is said to be included (lit. exist) in the black-section in rJe.btsun.grags.pa’s cat¬ 
alogue of the Hevajra(tantra). [Cp. Grags,pa.rgyal.mtshan, gsuh.hbum, kye.rdo.rje. 
chos.skor.gyi.dkar.chag. Ja 205b-206b s ?) It was said that it was noj included in 
the bstan.hgyur and the later Sa-skya-pas like Nor chen [i.e. 
and others could not obtain it. The old manuscripts of this (text) had reached the hands 
of Kun. dgah. shin .po. (That) upadeia is not found now in the Sa-skya-pa sect but (there) 

* S Tj = HTI.viii.l; 1.4-8 = HTI.viii.26-30; 1.9-10 = HTl.viii.32-33; 1.12 = HTU.31; 
I.14a-c = HT ll.iii.32a-c; 1.15 = HT I.viii.36; 11.1-4 = HT I.vin.37-40; III.5 HT 

!- V Cp 2: £!Sr^(SS 7 N 0 . LIU) (Baroda, 1931), p. 157; HTI.viii.25; Yoga- 
ratnamala by Kapha, included in HT part 2, p. 104; etc. 

9 PTT, vol. 81, No. 4536, pp. 157-158, ff. 124-126. 
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The work krama is explained in the Yogaratnamald-nama-hevajra-pah- 
jika as kramah prakarah kasya kramah samadhes/ 10 “Order means mode. 
Order of what? that of samadhi (meditation).” Further candracihnabijadi- 
parinamena devatakar ani$pattir utpattih sayasmin samadhau asti sa utpatti- 
kramah / u “The creation means production of the form of the deity 
through the maturing of candra (moon), cihna (the marks) and blja (seed) 
and that samadhi in which this is created is the utpattikrama". 

The utpattikrama-samadhi of Hevajra is described in the HT I.viii, 
v.1-25. It can be analysed as follows: 

v. Plan of the mandala which is in front of the bhavaka (practi¬ 
cal). 

v. 5-6 Nadiyoga (breath control and concentration), 
v. 7-10 Production of the image of the mandalanayaka in the mandala. 
v. 11-13 Enumeration of the goddesses in the inner mandala {adhyatma- 
pu{a). 

v. 14-15 Enumeration of the goddesses in the outer mandala (bahyaputa). 
v. 15-21 Description of the goddesses. 

v. 22-24 Six stages of the realisation of the utpattikrama-samadhi. 

The chief elements in the utpattikrama are thus as follows: 

i. Concentration on the mandala ; 

ii. Regulation of the prana (breath); 

iii. Production of the image of the mandalanayaka in the above 
mandala . 

Furthermore, the utpannakrama-samadhi is described in the Yogaratna- 
mald-ndma-hevajrapahjika as follows: Utpannam svabhavikam eva rupam/ 
tad eva tattvarupenadhimucyate bhavyate yasmin yoge utpannakramah/ 12 
“The accomplished (form) is the inherent form. That yoga, in which it 
(the inherent form) is believed and contemplated as the reality, is the 
utpannakramah 

The utpannakrama-samadhi is described in the HT I.viii.v.26-36, v. 37- 
56, being a description of Sahaja. The analysis may be as follows: 

i. v.26-29 The esoteric meaning of the mandala. 

10 Ibid., ij. 125. Tibetan translation rim .pa .zes .pa .ni .mam .paho!/gah .gi .rim .pa. 
ze.na.tin.he.hdzin.gyis.te// PTT, vol. 53, No. 2313, p. 139, f. 27a. 

11 sa. bon. dan. zla. ba. dan .phyag. mtshan. dan. sa . bon. yons . su. gyur . pa. las. Ihahi. 
mam .par. yons. su. rdzogs .pa. ni. bskyed.paho//dehi. tin. ne. hdzin.gah. la. yod.pa. de . 
ni.bskyed.pahi.rim.paho// loc. cit. 

12 Loc.cit. Tibetan translation: rdzogs .pa. ni .no. bo. hid. kyi.gzugs. can. te/de . hid. la . 
de.kho.na.hid.du.mos.par. byas. nas. rnal. htbyor.gah .gis. sgom .par. byed.pa. de. ni. 
rdzogs .pafii. rim .pahoj! loc. cit. 
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ii. v.30-36 The four anandas , i.e. the four stages in the realisa¬ 

tion of Sahaja , the Innate 

iii. v.37-56 Description of Sahaja. 

The two samadhis represent symbolically the dual nature of the outer 
phenomenon and the inner reality, the samvrti and the paramartha , upaya 
and prajha . 13 

Again, HT ILii,26-31 describes the real nature and the philosophical 
background of the utpattikrama-samadhi. The tantric practicant con¬ 
templates the mandala representing existence and realises its dreamlike 
nature, thereby destroying all clinging. Nothing is created and nothing is 
destroyed. So whatever the practicant creates by way of utpattikrama is 
really not created. He realises non-existence through existence, that is 
through the contemplation of existence. 14 

The nature of the two meditations suggests a different philosophical 
background. They may be based on the famous trisvabhava- theory of the 
Yogacara. In brief, the theory runs as follows: The dharmas have three 
aspects: parikalpita (tibetan kun. brtags .pa), paratantra (tibetan gzan. gyi. 
dbafj) and parinispanna (tibetan yons .su .grub .pa). 15 

The paratantra aspect is the manifestation, appearance. It owes its 
existence to something else, is dependent on something else, and hence is 
relative, conditioned. 16 When we perceive this appearance, the relation of 
grahya and grahaka , known and knower, perceived and perceiver, is 
established. Moreover, when we perceive a thing, not only is it perceived 
by the senses, but also we project our ideas on the appearance or mani¬ 
festation. The form of the manifestation thus perceived is the parikalpita. 11 
When we perceive the appearance without any projection of our ideas, 
without the dual relations of subject and object, we realise the Absolute. 
This aspect of things is complete, finished, is always the same, never 
becoming something else and hence Perfected, Absolute {parinispanna). 

13 Samvrtam devatakaram utpattikramapaksatah // vivrtisukharupatjr tu ni?panna- 
kramapak?atahll satyadvayam samasritya buddhanam dharmadesana/ / Ibid., p. 104. 

14 Yogaratnamdld-ndmahevajra-pahjika , p. 138. Cp. Snellgrove’s description of the 
kramas , HT Part 1, pp. 139-140. Snellgrove’s fundamental mistake is the identification 
of utpatti and utpanna with utpada and pralaya respectively. A study of the philosophical 
background, which is explained later, will clarify this. Secondly, there is no “absorption 
of forms” in utpannakrama as described in HT I.vii.26-36. 

16 Sandhinirmocanasutra , edited by Et. Lamotte (Louvain, 1935), p. 60; Trisva- 
bhavanirdesa by Vasubandhu, edited by S. Mukhopadhyaya (= Visva-Bharati Series , 
No. 4) (Calcutta, 1939). 

16 Sandhinirmocanasutra , p. 60. 

17 Ibid., p. 61. 
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This aspect is the Sahaja which is always existing in the creatures but is 
covered with the dust of ignorance and other impurities. 

This Trisvabhava-lheory can be applied in two ways. On the one hand 
it analyses the phenomenal world and on the other it describes the ex¬ 
perience of the person, who perceives this outward existence. 

The paratantra aspect is the nature of the phenomenal world and 
forms the fundamental doctrine of Buddhism as stated in the pratitya- 
samutpada. Parikalpita is the external appearance of things which is 
really a projection of the mind. Parinispanna is the nature of things 
which is always fully developed, finished, and is called Tathata, Sahaja, 
Paramartha or Absolute. 

From the point of view of experience the theory may be analysed as 
follows: in the first moment of perception, the world is perceived, 
the subject-object relationship is established. But before its picture is 
reflected in the mind completely, that is immediately after or during 
the moment of perception, the mind adds its own ideas, images, forms 
etc. to the manifestation of the thing that is perceived. This is the 
parikalpita imagery, a projection and hence doubly unreal. When this 
happens, rather than the outside form, our idea fulfills the expectation 
and creates a pleasant sensation, which produces the thirst for more and 
more of it and hence becomes a clinging and a fetter. But only if we 
realise the vanity of things through the intellect and by following the 
three kinds of knowledge, is salvation achieved without any effort. 18 

The philosophical background of the utpattikrama lies in the under¬ 
standing of the paratantra and parikalpita aspects: if the paratantra 
is realised through the parikalpita, that is in the utpattikrama, the dream¬ 
like nature of existence is also realised, firstly by creating and later by 
contemplating the image of the martdalanayaka. The dreamlike nature 
of the phenomenal world is the paratantra, which is realised through 
the parikalpita, the created image. Utpannakrama is the realisation of 
the paratantra without producing the parakalpita, which amounts to the 
non-existence of clinging. Hence, what is realised is the ultimate nature, 
the pure nature, the parinispanna aspect. In fact, another name of 
utpannakrama is nispanna- or sampanna-krama. 

Now to analyse these two samadhis as experiences. In the Satsahasrika- 
Hevqjra-fikd we find the following comment: 

pratyak?am indriyartam yat pratyak?am cittakalpitam/ 
utpattikrame jhanam buddhakaram na tat // 

18 Trisvabhavanirdesa , v. 35. 
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pratyaksam yogino yanca svasaifivedanakaiTi ca yat (MS. tat)I 

utpannakrame jnanam buddhatvakaram param // 19 

The knowledge obtained in the utpattikrama through the perception of senses 
and mental constructions does not lead one towards Buddhahood. The knowl¬ 
edge gained in utpannakrama through mystic intuition and self-consciousness 
is the highest (knowledge) leading to Buddhahood. 

As is clear, the theory of direct perception, as put forth by the Buddhist 
logician Dharmaklrti and commented upon by the subsequent logicians, 
is applied to the experiences represented by the kramas. The sense 
perception is defined by Dharmaklrti in the Nyayabindu as indriya- 
jnanam “sense knowledge” and commented upon by Dharmottara as 
indriyasya jhanam indriyajhanam “cognition, as far as it depends (on the 
activity) of the senses (alone) is sensation”. 20 Mental perception is defined 

as: svavisayantaravisayasahakdrinendriyajhanena samanantara-pratyayena 

janitam tan manovijhanam 21 “Mental sensation follows (the first moment 
of every) sense-cognition (which is thus) its immediately preceding homo¬ 
geneous cause. (The latter) is cooperating with (the corresponding mo¬ 
ment of) the object (i.e. with that momentary object) which immediately 
follows the proper (momentary) object (of sensation).” 22 Self-conscious- 
perception is defined as sarvacittacaittanam dtmasamvedanam 23 “Every 
consciousness and every mental phenomenon are self-conscious. 
Mystic intuition is defined as: bhutarthabhavana-prakarsaparyantajam 
yogijhdnam cell 25 “The (mystic) intuition of the saint (the Yogi) is pro¬ 
duced from the subculminational state of deep mediatation on tran¬ 
scendental reality.” 26 

Utpattikrama, according to the commentator’s view is of the same 
category as all our empirical knowledge. When the practicant looks at the 
mandala this can be compared to the first moment of sense-perception and 
in the subsequent moments “the operations of our intellect, which there- 


19 f 23b Tibetan translation: dban.po.mams.kyis.mhon.sum.ga.nl / sems.kyis. 
brtags .pa. mhon. sum. ste / /bskyed. pahi. rim .pahi. ye. Ses. del /sans. rgyas. byed. pahi. 

mhon.sum.minllrnal.hbyor.pa.yi.mhon.sum.gahl Irah rig byed.pa gan^ym-pall 

rdzogs. pahi. rim. pahi. ye. ses. nil /satis. rgyas. by a. ba. by ed. pahi. mchog / / PTT, vol. 53, 

^Nyayabildumd Nydyabindu-tikd 1.8. English translation: Stcherbatsky’s Buddhist 
Logic, vol. II (Leningrad, 1930), p. 26. 

21 Ibid., 1.9. 




23 Ibid., 1.10. 

24 Ibid., p. 29. 

25 Ibid., 1.11. 

26 Ibid., p. 30. 
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upon constructs the image of the object, are subjective”. 27 Utpattikrama 
may be called sensuous intuition as far as the meditation on the phenom¬ 
enal world with a view to realise its dream-nature is concerned. The 
procuction of the image of the mandalanayaka is a subjective creation and 
hence the utpattikrama consists of both sense-perceptions and mental 
constructions. 

Utpannakrama is the knowledge gained through the svasamvedana- 
pratyak$a and the yogi-pratyaksa. The former is “the awareness of 
awareness” and is a source of direct knowledge. From this self-awareness 
comes perfection. That is the nature of the Great Bliss. 28 The direct 
intuition or “the intelligible intuition” 29 of the yogin is that faculty which 
will give us immediate knowledge of reality, as directly as is felt in the 
first moment of sense-perception. It is said to have three stages: 

“i. punah punas cetasi vinivesanam/ 

ii. bhavanayah prakarso bhavyamanarthabhasasya jnanasya sphufa- 
bhatvarambhah/ 

iii. prakar$asya paryanto yada sphufdbhatvam i?ad asampurnam 
bhavati /” 30 

There are indeed here (three stages of transic absorption, the first) is that when 
the image begins to be clear, contemplation is in progress; (the second) is the 
subculminational degree when the saint contemplates the (ideal) reality as 
though it were veiled by a thin cloud; in (the third) the object is perceived just 
as clearly as though it were a small grain on the palm of one’s hand; this latter 
is the saint’s direct knowledge. 31 

(This direct knowledge is non-constructive, as vivid as sensuous percep¬ 
tion, and timeless. This is the knowledge one realises in the utpanna - 
krama-samadhi.) 

Now that the thought-world behind these two kramas is understood 
to a certain extent, it may be easier to translate them into English. 
Utpattikrama may be translated as the meditation on the process of 
creation and utpannakrama as the meditation on the process of the 
perfected or fully developed nature. 


17 Stcherbatsky, Buddhist Logic , vol. I (Leningrad, 1932), p. 154. 

28 See HT I.viii. 46. 

29 Stcherbatsky’s translation of yogi-pratyak?a. 

20 Dharmottara, Nyayabindutika 1.11. 

21 English translation ibid., p. 31. 


Srisahajasiddhi 

SANSKRIT TEXT OF THE $RISAHAJASIDDHI 


135 


namah srlvajranathaya 1 

Sahajasiddhim 2 prava(f. 82b)ksyami sattvanugrahahetuna 3 / 
homayagatapotitam 4 adikarmikavarjitam// 1 // 
sahajavastusvarupam tu santya 5 siddhir ucyate/ 
sahajasiddhir bhavet tasmat [avacyam] sahajam smrtam 6 // 2 // 
khadhatau 7 ca bhagam dhyatva madhye kurvita 8 bhavana 
cakrapurvam 9 yathanyayam 10 devatanam yathodayam 11 // 3 // 
khadhatav iti 12 padmeti 13 jnanam bhagam iti 14 smrtam/ 
bhavaneti samapatti tatsukham cakram ucyate 15 // 4 // 
yathanyayam svasamvedyam 16 bodhicittan tu devata 
yathodayam bhavet sunyam 17 dvividham sahajam sthitam 18 // 5 // 
yosita tu bhavet prajna 19 upayah purusah smrtam 20 
pascad anayor dvaividhyam 21 vivrti[samvrti]bhedatah 22 // 6 // 
pumsi tavat dvaividhyam 23 sukram tasya sukham ca va 24 / 
prajnayam 25 api yatha pumsi sukram tasya sukham ca va 26 // 7 // 
atah eva hi anandah 27 caturnam 28 samprabhedatah/ 

I O -nathanaya ; B -sattvaya ; Tib. dpal. rdo. rje . mkhah. hgro = Srivajradakaya. 

7 MSS. sahajasiddhi. 

3 MSS. sattvanugrahahetunah. 

4 O -yogataponita; B -tapotita. 

5 B santa ; Tib. trans. rtag.hid. suggests satatyam 

6 MSS. avasa sahajah smrtah is meaningless in the context. 

7 MSS. khadhatva and omit ca. 

8 O vikiirvita. 

9 MSS. cakrapiirva. 

10 MSS. ndsarn\ reading suggested on the basis of v. 5; also see HT I.viii. 1. 

II Loc.cit. 

12 MSS. khadhatvaveti. 

18 padme'itP. prakrtism! 

14 MSS. jhane bhagavamiti 

15 HT I.viii.26. 

16 O sasamvedya ; B svayammvedya. 

17 Tib. trans. dag.phyir suggests suddharp ; #7T.viii.27 has sukrarp. 

18 MSS. dvividhd sahajasthitarp] Tib. trans. has tatah (de.phyir) instead of sthitarp . 
HT I.viii.27. 

19 MSS. yosata tu tavet prajna ; B - prajno . 

20 MSS. upaya puru?a. 

21 O pascadanayovidham ; B pascacadanayovidyarp . 

22 MSS. nivrtisarpprabhedatah. HT I.viii.28. 

23 O devevidham ; B dvevidharp. 

24 O sukhantasyasukhambhavah. 

25 MSS. prajhopaya. 

28 MSS. sasukham tu sukhehcaivah ; i/TI.viii.29. 

17 MSS. anadatp . 

18 MSS. catasrnarp . 
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sahajam caturvidham yasmat samyaksambuddhabhasitam 29 // 8 // 
anandena sukham kincit paramanandam 30 tadadhikam 31 / 
viramanandam 32 viragah 33 syat sahajanandam 34 tu sesatah 35 // 9 // 
prathamam [sparsakanksa 36 ca] dviti(f. 83a)yam sukhabodhakam/ 
trtiyam raganasatvam 37 caturtham tena 38 bhanyate 39 // 10 // 
[prathamam] 40 usmayate 41 prajna dvitiyam 42 dhuma[va]tl 43 bhavet/ 
trtiye tyajati sphali 44 caturthe 45 jvalita 46 yatha// 11 // 
candali[=°li] jvalate 47 nabhau dahati pancatathagatan 48 / 
dahati 49 locanadin 50 dagdhe 51 ham sravate sasi 52 //12 // 
purvam yadva [c ca] 53 dvaividhyam 54 bodhicittam krtam 55 ji[naih]56/ 
tadvad atrapi 57 drastavyam prajnavajrasamagamam 58 // 13 // 
rupam §abdah 59 tatha gandho 60 [ra]sah sparsas tathaiva 61 ca/ 

29 HT I.viii.30. 

30 MSS. paramananda. 

31 Tib. trans. suggests tato'dhikam which is supported by HT. 

32 MSS. viramananda. 

33 MSS. viraga. 

34 MSS. sahajananda. 

36 HT I.viii.32. 

38 O kar$a ; B var?a. 

37 O raganasatva ; Tib. suggests -tvat which agrees with HT. 

38 Tib. der has to be corrected to des. 

39 Tib. bsgom.bya suggests bhavyate which agrees with HT I.viii.33. 

40 MSS. caturtha. 

41 MSS. mr?ayate. 

42 MSS. dvitiya. 

48 MSS. dhumati. 

44 MSS. sphali=sphullihgal 

45 MSS. caturtha . 

48 MSS. jvalite . 

47 Tib. trans. reads sbyar or sbyor which may be corrupt for hbar.ba as in HT. 

48 MSS. pahcatathagatahi . 

49 MSS. dahanti. 

50 MSS. lohanandinam . 

61 MSS. dumveha . 

52 tfn.i.31. 

58 MSS. purva yatavat. 

54 MSS. deveyidharp 

55 MSS. bodhicittehetu. Tib. suggests uktarjt 
66 MSS. jine. 

57 MSS. tadadatapi. 

88 MSS. prajndvajrasamagamah. The whole of this verse including the portion in 
square brackets is emended on the basis of the quotation on p. 45, Subha?ita-sarrigraha , 
ed. C. Bendall (Louvain, J.-B. Istas, 1905). 

89 MSS. rupasabda. 

80 MSS. gandha. 

61 MSS. sarpsparsa. 
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dharmadhatusvabhavaS ca 62 yatha irsyena caryate 63 / 
ekaikayatane 64 [nandah sa 65 ] drastavyah 66 [catuscatuh]// 14// 
nanyena 67 kathyate sahajam na kasminn api labhyate/ 

[atmana] jnayate punyagurum prabodhasevaya 68 // 15 // 
sripombiherukapadakrtay am 69 sahajasiddhau sahajanirdesah prathamah/ 

II 

hinamadhyamotkrstani 70 anyani yani tani 71 ca/ 
sarve tani 72 samani[ti] 73 drastavyani tattvabhavanaih//1 // 
hinam suksmapadartham tu utkrstam 74 bhavam ucyate/ 
madhyamam 78 varjitam dvabhyam anyaniti sadindriyam // 2 // 
sthiracala 77 yani taniti 78 hinakalani 79 / 

[samajni tulya 80 cestani sa(f. 83b)marasam 81 tattvabhavanaih // 3 // 
samam tulyam ity uktam 83 ta[d ejvaikarasam smrtam 84 / 
samarasam ekabhavyam 88 tu etenarthena 86 bhanyate 87 // 4 // 
kulani 88 bhajate loke pancasamkhyani ca 89 / 
kulaseva[=°vaya] bhavet siddhih sarvakamaprada subha// 5 // 

62 MSS. svabhavahca. 

63 MSS. cajayate ; HT II.iii.32. 

64 O ekekayatane. 

65 MSS. mukta na. 

66 MSS. drastavyam and omit catuscatuh. 

87 O anena , B ane. 

68 Tib. suggests guroh punyasamcayasevaya ; cp. HT I.viii.36. 

89 O dombikrtaherukapdddkrtayam which B omits. 

70 MSS. hinamadhorukrastani. 

71 MSS. lani. 

72 B savelani. 

73 MSS. samani ; f7n.viii.37. 

74 MSS. rustavyam. 

78 MSS. madhyama. 

76 MSS. sadendriyam ; 7fn.viii.38. 

77 MSS. sthiracana ; grammatically incorrect but preserved for metrical reasons. 

78 MSS. laniti. 

79 Tib. trans. suggests tat sarvam asan nanatmakamQ) 

80 MSS. nitula. 

81 Tib. omits rasam. 

82 MSS. samarasasvabhavanaih , cp. HT I.viii.39. 

88 MSS. samatulamityuktam . 

84 MSS. tasyavek$amtasyvek$arasamrtah. 

85 MSS. ekabhave. 

88 MSS. anathena. 

87 Cp. HT I.viii.40. 

88 MSS. kulala. 

89 MSS. krtanila . 
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aksobhyas camitabhas ca 90 ratnasambhava 91 bhupatih 92 / 
amoghaS ca tatha prokta sattvanam siddhihetuna// 6 // 
aksobhyah 93 vajram ity uktam amitabha padmam eva ca/ 
ratnasambhavah ratnam 94 vairocana tathagata 95 [s ca]// 7 // 
amoghah 96 karma ity uktam 97 kulany etani 98 samksipet/ 
kulaseva[= °vaya] bhavet siddhih samyaksambuddhabhasitam// 8 // 
trase" na rocate loke hakaradikulani tu/ 
mucjhanam upadeso 100 hi prakopaya na santaye 101 // 9 // 
hevajro 102 jnayate tena sraddhaya va srute 103 sati/ 
gopitam durbhagasattvesu [subhagebhyas ca] kathyate//10 // 
samayani sevitavyani dasasamkhya krtani ca/ 

[sahajatvat dvidha] bhedat 104 pancapanca prthak prthak// 11// 
gakaradi hakaradi antamadhyadi adiva 105 / 
nakarad eko 106 bhayad va 107 gupta lokapravadatah 108 // 12 // 
bahye 109 krsnavarnam ca suklavarnam(f. 84a) raktam ca/ 

Syamapitam ca varnabhedena jnasyante 110 tathagatah// 13 // 
sahajasamgatam 111 hi jagat sarvam yad uta 112 bhuvanatrayam 113 / 
tenaiva vyapitam [sarvam] panamah ya jagat 114 // 14 // 
evam matva tu yogi 115 aham etadrso dhruvam 116 

90 MSS. aksobhyasamitabhasya. 

91 MSS. ratnasambhasa. 

92 bhupati = Vairocana ? 

93 MSS. ak$obhya. 

94 O ratnasarfibha bhavaratnah ; B ratnasambho- 
96 O tathagata; B tathagata. 

96 MSS. amogha. 

97 O kammanityukatam; B karmamityuktarp. 

98 MSS. kulanetani . 

99 MSS. nase. 

100 O sukhanamupadesa; B sukhonamupadeso. 

101 MSS. prajnopaya na santaye. 

102 MSS. hevajre. 

103 O mugdhaya va sute. 

104 O sahabaspa div?aya bhadat; B sahavakya dvesayo bhadat. 

105 Tib. trans. suggests antasvam adisvarp ca va , cp. HT I.xi.8. 

106 O nakanadeka. 

107 B bhuvadva . 

108 O - pravadakah . 

109 MSS. bahyena. 

110 O jhasyanti; B jhasyate. 

111 MSS. sahaja-sarpgata. 

112 O veduta . 

113 O bhavatuvatrayarp. 

114 B santhdnasa yah jagat; Tib. trans. hgro.bahi.rah.bzin.gzan.mi.snah. suggests 
bhasate nanyarupam jagat / 

115 MSS. evamavaca tu yogi; cp. HT lMn.42a. 

119 MSS. kirp instead of dhruvarp. 
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vicaryate 117 mahadhlman suratam 118 sahajanandavat// 15 // 
khane 119 pane tatha [snane] 120 jagratah 121 svapne’pi cintayet/ 
satatyam 122 tu tato yanti sukh[a]vaty[abhi]kanksinah 123 // 16// 
§riE)ombiherukapadakrtayam sahajasiddhau 124 samayatattvanirdesah 125 
dvitiyah/ 

III 

yad uktam bahyam ca yat tu samomathevatayane 126 / 
hevajrayoginltantre pascad virasya 129 kathyate// 1 // 
catrasyatatrasyatpatu brahma saucatah 128 / 
sada saucyan 129 tu kartavyam na kayacitavacane 130 / / 2 // 
punyajnanena socyante 131 svasamvedyasukhena va/ 
svasamvedyatmika suddhih 132 nanyasuddhya vimucyate// 3 // 
vedasavedavrtena 133 carya seti 134 nidarsita 135 / 
sevaya sevakanam tu caret sa caryeti 136 smrta// 4 // 
siddhilabdho’pi yah sisyah 137 guruvan nabhivandayet 138 / 
avicyadiviso’pi 139 (f. 84b) syat ksanat 140 guruktilan 141 ghanat 142 // 5 // 

117 MSS. vicaraya?ye. 

118 MMS. sutaraca. 

119 MSS. k?ane. 

120 B adds syum; both MSS. omit snane. 

121 Tib. trans. suggests gamane. 

122 MSS. satatvan tu. 

123 O sukhavabhyakarikfinah; B sukhavatyakahk?inah. 

124 B omits from sri to siddhau. 

125 MSS. nirdesa. 

128 Skt. text unintelligible; Tib. suggests sukhabalavad varam. 

127 Tib. trans. dah.po.dpah.bos suggests adivfrenal 

128 Skt. text unintelligible. Tib. trans. slob.sbyoh.slob.sbyoh.spyod.pa suggests 
chattrah syat chattracaryah syat(7). The latter part of the Tib. trans. bram.ze.na.yah. 
gtsah.sbra.hid suggests brahmano sucireva ca. 

129 MSS. sadasocantu. 

130 Tib. sems . la .gnod.pa. mi . byaho suggests na kuryac cittavihimsam. 

131 MSS. socintah. 

132 MSS -siddhih; cp. HT I.ix.3ab. 

133 Skt. text unintelligible; Tib. suggests vaidyau?adhipravrtya tu. 

134 O Sati. 

135 O nidarsayet , B ninadarsayet. 

138 caryeti sal B carene parayati. 

137 MSS. ya si$ya. 

138 MSS. guruvandenabhivandayet. 

139 MSS. avicyaryavisesasya; B -syu. 

140 O ksanata; B k$arata. 

141 O gurutalnam; B gurumalpe. 

142 Cp.HTlM.22. 
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bhavyate hi jagat sarvam 143 manasa yan na 144 bhavyate/ 
sarvadharmaparijnanam 154 bhavana naiva bhavana 146 // 6 // 
sthiracala ye bhava latagulmatrnadayah/ 

bhavayet 147 vai param 148 tattvam atmabhavasvarupakam 149 // 7 // 
tesam evam 150 param natra 151 svasamvedyamahasukha/ 
svasamvedya 152 bhavet siddhih svasamvedya hi bhavana 153 // 8 // 
svasamvedyamayam 154 karma bhavana 155 karma jayate/ 
svayam karta svayam harta svayam raja svayam prabhuh 156 // 9 // 
ragadvesam tathaive[rsya]moho 157 mano 158 tathaiva ca/ 
pancaklesa 159 tu drastavya 160 vidyarajno 161 mahasukhat 162 // 10 // 
avabhuktamapi ******* 
********** ««//!!// 
tato yanti 164 sukhavatyam siddhaviro 165 mahasukha/ 
paramartham 166 sama[sri]tya 167 sarvakarena tisthati 168 // 12 // 
[siddhisamaye] 169 pancabhijno’pi bhavati 170 / 

divya caksuh divya srota divyaghranah divya sparsah divya rasah divya 


143 MSS. yatsarvarp. 

144 MSS. ma instead of yanna. 

145 MSS. parihana. 

146 Cp. tfri.viii.44. 

147 MSS. svabhavayante. 

148 O panatu ; B paratu. 

149 B adds svabhava- after atmabhava; cp. HT I.viii.45. 

150 MSS. te?ameva. 

151 MSS. para tantre. 

152 MSS. svasamvedhya. 

158 Cp. ifri.viii.46. 

154 MSS. svasarjivedamayam. 

165 Cp. Tib. trans. gnod.pa las suggests badhanad which agrees with HT I.viii.47. 

156 O prabhu ; cp. loc.cit. 

157 MSS. -tathiye$amaha. 

158 MSS. mana. 

159 MSS. pancasuklam saiva. 

180 MSS. dra^tavyarp. 

181 MSS. vidyarajni. 

182 B mahasukham . 

183 MSS. defective. Tib. reads bkres.pa . dan . ni.skom.pa.yi{s)H gnod.par. ma.gyur . 
gan . de . tshe 11 bsan . dan .gci . sogs . hjug .pa. med // de . tshe.grub .pa . dag. tu . bsgrags 11 

184 MSS. yanti. 

165 MSS. sukhavatyamidveviro. 

168 MSS. panamarthapi. 

187 MSS. satyamatya. 

188 Tib. suggests siddhyati. 

189 Tib. omits this. 

170 MSS. pancabhijUatva abhinnavati. 
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manokayah 171 anyatra sthita 172 sambhogasamanvitasceti// 
SrlDombiherukapadakrtayam sahajasiddhau 173 samaya 174 siddhinirnay- 
anirdesah [trtiyah] 175 // 

SrlDombiherukapadakrtih sahajasiddhih samapta// 

TIBETAN TRANSLATION 

rgye. gar. skad. du/srl. sa. ha. dza. si. ddhih. nama / 
bod. skad. du. dpal. lhan. cig. skyes. pa. grub. pa. zes. bya. ba// 
dpal. rdo. rje. mkhah. hgro. la. phyag. htshal. lo// 

I 

sems. can. rnams. la. phan. gdags. phyir//lhan. cig. skyes. grub. rab. bsad. 
bya// 

sbyin. bsreg. mchod. sbyin. dkah. spyod. hdas//dan.po.las .can.spans, 
pa. rnams// 1 

lhan. cig. skyes. pahi. dnos. ran. bzin//rtag. nid. grub. pa. dag. tu. bsad// 
lhan. cig. skyes. hgyur. de. yi. phyir//brjod. bral. lhan. cig. skyes. par. ses// 2 
mkhah. dbyins. la. yah. bha. ga. bsam//hkhor. lo. snon. hgro. go. rims. 
lha. nid.ji. ltar. hbyun. ba. dag//dbus. su. rnam. par. bsgom. par. bya// 3 
mkhah. dbyins. zes. bya. pad. ma. la//ye. ses. bha. gar. ses. par. bya// 
bsgom. pa. zes. bya. snoms. hjug. ste//de. yi. bde. hkhor. lor. brjod// 4 
go. rims.rah. gi. rig. pa. ste//lha. hid. byan. chub. sems. yin. no// 

ji.ltar.hbyun.hgyur.dag.phyir.ro//de.phyir.lhan.cig.skyes. rnam. gnis//5 

ses. rab. bud. med. dag. tu. hgyur//skyes. bu. thabs. su. ses. par. bya// 
hdi. dag. phyis. ni. don. dam. dan. //kun. rdzog. dbye. bas. mam. gnis. 
(73a)so// 6 

de. la. skyes. buhi. rnam. gnis. te//khu. ba. dan. ni. de. yi. bde. baho// 
ses. rab. la. yah. skyes. bu. ltar//khu. ba. dan. ni. de. yi. bde. baho// 7 
de. lta. bas. na. bdag. nid. kyan//rab. tu. dbye. ba. rnam. bzi. yin// 
gan. phyir. lhan. cig. skyes. rnam. bziV/yan. dag. rdzogs. sans. rgyas. kyis. 
gsuns II 8 

dgah. ba. cun. zig. bde. ba. ste//rab. dgah. de. las. lhag. pa. yin// 

171 MSS. -manomayasceti. 

172 MSS. stitanah prabhusaktissa -. 

173 B omits from sri to siddhau ; O sri-Pombi-Heruka-pada-krti-racaryasahaja-siddho. 

174 O mamaya. 

175 MSS. omit trtiyah . 

1 P. mams.zin. 
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dgah. bral. dgah. ba. chags. bral. ste//lhan. cig. skyes. dgah. lhag. ma. nid// 9 
dan. po. reg. par. hdod. pa. ste/gnis. pa. bde. bar. hdod. pa. yin// 
gsum. pa. chags. pa. nams. nid. phyir//bzi. pa. der. ni. bsgom. bya. yin// 10 
dan. po. ses. rab. dro. ba. ste//gnis. pa. du. bar. ldan. pa. yin// 
gsum. pa. me. stag. hphro. ba. ste//de. bzin. bzi. pa. hbar. ba. yin// 11 
lte. bar. gtum. mo. sbyar. nas. ni//de. bzin. gsegs. pa. lna. bsregs. sin// 
spyan. la. sogs. pa. bsregs. nas. ni//bsregs. pahi. ham. las. ri. boh. hdzag//12 
sna. ma. bzin. du. byan. chub. sems//rnam. pa. gnis. su. rgyal. bas. gsuns// 
ses. rab. rdo. rje. mnam. sbyor. ba//de. bzin. de. las. blta. bar. bya// 13 
gzugs. sgra. de. bzin. dri. dag. dari//ro. dan. reg. bya. nid. de. bzin// 
chos. kyi. dbyins. kyi. rah. bzin. la//ji. ltar. hdod. pas. spyod. pas. na// 
skye. mched. re. re. la. dgah. ba//bzi. bzi. dag. tu. blta. bar. bya// 14 
lhan. cig. skyes. gzan. gyis. brjod. min//gan. gis. thob. par. hgyur. bahan. 
min// 

bla. mahi. bsod. nams. tshogs. bsten. las//bdag. hid. kyis. ni. ses. par. 
hgyur// 15 

dpal. dombi .he.ru. kas. mdzad. pahi. lhan. cig. skyes. pa. grub. pa. las// 
lhan. cig. skyes. pa. bstan. pa. ste. lehu. dan. poho// 

II 

dman. pa. bar. ma. mchog. hid. dan//gzan. gan. yin .pa.de. dag. la// 
de. rnams. thams. cad. mnam. hid. ces//de. hid. bsgoms. pas. blta. bar .by a//1 
dman. pahi. dnos. don. phra. ba. ste//drios. po. dag. ni. mchog. ces. bya / / 
(73b) 

gnis. spans. bar. ma. dag. yin. te//gzan. zes. bya. ba. dban. po. drug// 2 
brtan. dan. gyo. ba. gan. de. zes//de. dun. yod. min. bdag. med. min// 
mnam. dan. mtshuns. par. gyo. ba. rnams//de. hid. bsgom. par. mtshuns. 
pa.yis// 3 

mnam. dan. mtshuns. pa. dag. tu. gsuns//de. yah. ro. gcig. ses. par. bya// 
mnam. par. ro. gcig. bsgom. par. bya//don. hdi. yis. ni. gsuns. pa. yin// 4 
hjig. rten. rigs. mams. bsten. pa. yin//grans. lnar. gyur. pa. byas. pa. dag// 
rigs. rnams. bsten. pas. hgrub. hgyur. te//hdod. pa. thams. cad. rab. stsol 2 . 
mdzad// 5 

sems. can. dnos. grub. rgyu. dag. gis//mi. skyod. hod. dpag. med. dag. dan// 
rin. chen. hbyun. ldan. mam. snan. mdzad//de. bzin. don. yod. grub. par. 
gsuns II 6 

mi. bskyod. rdo. rje. zes. brjod. cin//hod. dpag. med. ni. pad. mar. bsad// 
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rin. chen. hbyun. ldan. rin. po. che//rnam. par. snan. mdzad. de. bzin. 
gsegs II 7 

don. yod. grub. pa. las. zes. gsuns//rigs. rnams. de. dag. mdor. bsdus. pas// 
rigs. bsten. pa. yis. hgrub. hgyur. zes//yan. dag. rdzogs. sans. rgyas. kyis. 
gsuns// 8 

ha. la. sogs. pahi. rigs. dag. la//hjig. rten. mi. hdod. skrag. par. hgyur// 
rmons. pa. rnams. la. bsten. na. yan//rab. tu. hkhrugs. hgyur. zi. mi. 
hgyur// 9 

dad. paham. thos. pa. yod. gyur. na//dgyes. pa. rdo. rje. des. ses. hgyur// 
skal. nan. kun. la. sbas. pa. ste//sems. can. skal. ldan. dag. la. bstan// 10 
bcu. yis. grans. su. byas. pa. yi. //dam. tshig. dag. ni. bsten. par. bya// 
lhan. cig. skyes. pahi. phyir. dbye. gnis//tha. dad. tha. dad. lna. lna. ste// 11 
dan. pohi. ga. dan. thog. mahi. ha//mthah. y i. sva. dan. dan. pohi. sva// 
dan. pohi. na. ste. hjigs. pas. kyan//hjig. rten. skur. pas 3 . sba. bar. bya// 12 
phyi. yi. mdog. gnag. dkar. po. dan//dmar. dan. sno. dan. ser. po. dan// 
kha. dog. dbye .ba.de. lna. yin//de. dag. de. bzin. gsegs. par. ses// 13 
gan. (74a)zig. srid. gsum. hgyur. ba. yi//hgro. kun. lhan. cig. skyes. par. 
ldan II 

hgro. bahi. ran. bzin. gzan 4 . mi. snan//thams. cad. de. nid. kyis. khyab. 
yin//14 

de. ltar. ses. nas. rnal. hbyor. pas//nes. par. bdag. nid. de. hdra. zes// 
lhan. cig. skyes. pahi. bde. ba. bzin//blo. chen. ldan. pas. mam. par. 
dpyad// 15 

bzah. dan. btun .ba.de. bzin. khrus//hgro. bat, i. rmi. lam. na. yah. sems// 
bde. ldan. mnon. par. hdod. pas. ni//rtag. pa. nid. ni. de. las. thob// 16 
dpal. dom. bi. he. ru. kas. mdzad. pahi. lhan. cig. skyes. pa. grub. pa. las. 
dam. tshig .gi.de. kho. na. nid. bstan. pahi. lehu. ste. gnis. paho// 

HI 

gan. du. phyi. rol. gan. gsuns. pa//bde. bahi. stobs. dan 5 . ldan. pahi. 
mchog// 

dgyes. pahi. rdo. rje. ma. rgyud. las//dan. po. dpah. bos. gsuns. pa. yin// 1 
slob. sbyon. slob. sbyon. spyod. pa. dan//bram. ze. na. yah. gtsan..sbra. 
nid II 

rtag. tu. gtsan. sbra. sbyan. bar. bya//sems. la. gnod. par. mi. byaho// 2 
bsod. nams. ye. ses. gtsan. sbra. yin//ran. gi. rig. pahi. bde. ba. yis// 


8 P. bar 

4 P. ’gro.ba’i. don. gzan. bzin/ 
6 P. ldan. 
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ran. rig®. bdag. nid. dag. par. hgyur//gzan. gyis. dag. par. mos. mi. bya// 3 
sman. pa. sman. la. hjug. pa. yi//spyod. pa. bsten. par. bya. zes. gsuns// 
rten. pa. rten. pahi. spyod. pa. yis//spyad. par. bya. zes. yan. dag. zes / / 4 
slob. ma. gan. zig. grub. rned. nahan//gus. pas. mnon. par. phyag. mi. 
byed// 

bla. mahi. bkah. las. hdas. pa. yis//kyis(?). skad. cig. gis. ni. yan. sos. 
hgyur I/ 5 

gan. phyir. yid. kyis 7 . ma. bsgoms. pa//hgro. ba. thams. cad. bsgoms. par. 
hgyur// 

bsgoms. pa. med. pahi. bsgoms. nid. kyis//chos. rnams. thams. cad. yons. 
ses. hgyur// 6 

brtan. dan. gyo. bahi. dnos. po. gan//rtsa. dan. nags. la. lcug. ma. sogs// 
bdag. gi. ran. gi. ho. bo. nid//de. nid. mchog. ni. hes. bsgom. bya// 8 
de. dag. rnams. las. mchog. ni. med//so. so. rah. rig. bde. chen. po// 
gan. zig. so. so. rah. rig. bsgom//ran. gi. (74b)dnos. grub. hbyun. bar. 
hgyur// 8 

so.so. rah. rig. las. hdi. ni//gnod. pa. las. hdi. skye. bar. hgyur// 

rah. gi. byed. po. rah. rig. sdud. pa. poho//bdag. nid. rgyal. po. bdag. nid. 

gtso.bo.yin// 9 

hdod. chags. ze. sdan. de. bzin. nes. par. ni//gti. mug. dan. ni. phrag. dog. 
ha. rgyal. rnams// 

rig. pahi. rgyal. po. bde. chen. las// non. mons. lna. po. dag. tu. blta / / 10 
bkres. pa. dan. ni. skom. pa. yi//gnod. par. ma. gyur. gan. de. tshe// 
bsan. dan. gci. sogs. hjug. pa. med//de. tshe. grub. pa. dag. tu. bsgrags/ / 11 
de. phyir. bde. ldan. thob. hgyur. zin//dpah. bo. bde. chen. thub. pa. yi// 
don. chen. bde. ba. la. brten. nas//rnam. pa. kun. tu. dnos. grub. dag// 12 
ne. bar. rab. tu. gnas. hgyur. zin//mnon. ses. lna. yah. hbyun. bar. hgyur/ / 
lha. yi. mig. dan. lha. yi. rna. ba. dan//lha. yi. sna. dan. lha. yi. ro. dag. dan// 
lhahi. reg. dan. yid. kyi. lus. kyi. gzan. du. gnas. pa. mams. des. Ions. 
spyod. par. hgyur. ro// 

dpal. dombi .he.ru. kas. mdzad. pahi. lhan. cig. skyes. pa. grub. pa. las/ 
spyod. pahi. de. kho. na. nid. bstan. pahi. lehu. ste. gsum. paho// 

dpal. dgyes. pahi. rdo. rjehi. rgyud. kyi. lhan. cig. skyes. pa. grub. pa. las/ 
lhan. cig. skyes. pa. bstan. pa. slob. dpon. chen. po. dpal. dom. bhi .he.ru. 
kahi. zal. mnah. nas. mdzad. pa. rdzogs. so// 


• P. gi. 

7 P. gaii. phyir. y is. 
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ENGLISH TRANSLATION 
Chapter I 

1. In order to favour the living beings I will explain the perfection of the 
Sahaja (Innate) which is beyond fire-offerings, oblations and penances 
and is not to be practised by beginners. 

2. The nature of the Sahaja is designated as the (stage of) final per¬ 
fection. Hence it is the perfection of the Sahaja', the Sahaja is known 
to be inexpressible. 

3. Having imagined a bhaga in the midst of space, reproduce at its centre 
devatas according to their manifestation, preceded by the cakra( s) in 
order. 1 

4. “In the midst of space” is known as “in the lotus” and “the bhaga 
means “the knowledge”. “Meditation” means “concentration” and 
its bliss is called “the cakra". 

5. “In order” means “self-experiencing”; “the goddesses” are “the 
Bodhicitta”. “According to their manifestation” is “the sunya”. Thus 
the Sahaja is of two types. 

6. Prajna (Wisdom) is the woman and man is called Upaya (Means). 
Thereafter these two become twofold through the difference of abso¬ 
lute and relative. 

7. In the man it (i.e. the Sahaja ) is of two types, sukra (semen virile) and 
its pleasure. In Prajna (Wisdom) it is as in the case of man, sukra 
(semen virile) and its pleasure. 

8. Therefore, four kinds of ananda (joy) are distinguished because the 
perfectly Enlightened One has explained the Sahaja to be fourfold. 

9. The ananda (Joy) is somewhat pleasurable: the paramananda, (the 
Supreme Bliss) is more than that; viramananda (the Bliss of cessation) 
is without attachments and the remaining is the Sahajananda (the 
Bliss of the Innate). 

10. The first stage is the desire for contact; the second brings the knowl¬ 
edge of bliss; the third signifies the destruction of attachment and by 
it the fourth is concluding (i.e. end = nirvana). 2 

1 This verse described the mode of meditation with the help of the mandala and such 
terms as 'kha-dhatu', 'bhaga' etc. refer to the parts of the mandala. For a detailed 
interpretation see Yogaratnamdld-ndma-hevajra-panjika, p. 123. Also this verse forms 
the nucleus of the experiences represented by the two kramas. As such it has two different 
interpretations: (i) Indicating the utpattikrama-meditaiion (see HT I.vm,2-25); 00 
Explaining the utpannakrama- meditation (see HT I.viii, 26 onwards). 

2 Translation based on Tibetan version. 
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11. First Prajha becomes warm; secondly, she becomes smoky. In the 
third stage she emits sparks and in the fourth (stage) she burns. 

12. Candall blazes in the navel and burns the five Tathagatas. She burns 
Locana and the others; when ham is burnt up, the moon oozes. 

13. As before, the Victorious One declared the Bodhicitta to be of two 
types. Therefore, it must be considered as the union of Prajha and 
Vajra. 

14. While through desire one enjoys form, sound, smell, contact and the 
nature of the Dharmadhatu , ananda should be considered to be four¬ 
fold in each ay at ana. 

15. The Sahaja can neither be explained by anybody nor can it be received 
from anybody. It is to be comprehended as a result of serving a teacher 
possessing merit. 

Here ends the first chapter, Sahajanirdesa (the instruction about the 

Sahaja ), of the Sahajasiddhi , written by Dombi Heruka. 

Chapter II 

1. Inferior, middle, excellent and what other (categories of existence) 
there are, they should all be considered equal by those who meditate 
on the Tattva. 

2. “The inferior” is the fine matter and “the excellent” is Existence. 
These two cannot be applied to the middle and “the others” refer to 
the six senses. 

3. Objects both stationary and moving are all neither existing nor with¬ 
out self 2 . Those having the same type of activities are considered as 
equal and of the same flavour, by those who meditate on the Tattva. 

4. The equal is said to be the same and it is known to have the same 
flavour. In this sense it has been taught that the same flavour should 
be contemplated as one. 

5. In the world the kulas (the families), which are five in number, are 
worshipped. The worship of the families leads to the realization 
fulfilling all the desires. 

6. In order that all beings may attain realization Aksobhya, Amitabha, 
Ratnasambhava, Bhupati (= Vairocana?) and Amogha are spoken of. 

7. Aksobhya belongs to the Vajra family, Amitabha to the Padma 
family, Ratnasambhava to the jewel family, and Vairocana to the 
Tathagata family, 

8. Amogha belongs to the karma family. These in brief are the families. 
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It is said by the perfectly Enlightened One that the worship of the 
families leads to perfection. 

9. Out of fear the world does not like the na etc. families. The instruc¬ 
tion of the ignorant leads to annoyance and not to peace. 

10. Hevajra can be known either through faith or by listening. It is 
hidden from unfortunate beings and is preached to the fortunate ones. 

11. The samayas , ten in number, are to be followed. Because they are the 
Sahaja (Innate), they are divided into two and each of these into five. 

12. They are gakara, hakara, antasva and adisva ; 2 nakara alone is hidden 
out of fear or because of the slander of the people. 

13. By the external difference of the five colours, black, white, red, blue 
and yellow, the Tathagatas are known. 

14. The whole universe, that is to say the three worlds, is endowed wfih 
the Sahaja (Innate). That universe, which is of no other nature, 2 is 

pervaded by it (i.e. the Sahaja) alone. 

15. The yogin, endowed with great wisdom, having known firmly I am 
like this” considers sexual bliss as the Sahajananda (The Bliss of the 

Innate). . 

16. One should contemplate while eating or drinking or bathing, in 
wakefulness or in dream. Then they who are desirous of Sukhdvati 
attain it permanently. 

Here ends the second chapter, Samayatattvanirdesa (the instruction in 
principle of samaya), of the Sahajasiddhi, written by Dombi Heruka. 


Chapter HI 

1. In the Hevajra-yogini-tantra whatever is said openly, whatever is en- 
dowed with power of Bliss and (whatever) is eminent, 2 is declared by 
the Hero as follows: 

2. Whether one is a pupil or a follower of the pupil’s mode of life, of a 
pure brahmin 2 , he should always observe purity in body, mind and 

speech. . . 

3. The merit and knowledge or the Bliss of self-experience is purifying. 
The purification which is self-experienced, is liberating; no other 
purification liberates. 

4. It is said that by prescribing medicine to the doctor is shown the mode 
of life. That is said to be the mode of life which consists in the service 
of the servants (themselves). 2 

5. If a disciple, who has attained perfection, does not bow down with 
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respect, he instantaneously falls into the hells avid* etc. through 
transgression of the guru's words. 

6. All existence is conceived (i.e. contemplated) in such a way that it is 
not conceived by the mind. The conceiving which is no conceiving 
(i.e. the contemplation without conceiving) leads to the complete 
understanding of all dharmas . 4 

7. Whatever substances there are, whether fixed or moving, creepers, 
thickets, grass, etc., they should be conceived of as the Ultimate 
Reality, which is of the nature of one’s own self. 

8. There is nothing else in them, (only) the great Bliss of self-experienc¬ 
ing. Self-experiencing is the perfection and self-experiencing is the 
conceiving. 

9. Action consists of self-experiencing and conceiving gives birth to 
action. One is oneself the doer, the destroyer, the king and the lord. 

10. The five defilements, attachment, hatred, envy, mental confusion and 
pride are perceived through the great Bliss of the Vidyaraja. 

11. (When old age and thirst do not harm, when urine and excreta are not 
discharged) then he is called the Perfect one. 

■ The Tibetan has the Sanv'iva hell (yah-sos). 

4 This is another crucial verse in the description of the utpannakrama. The pre¬ 
ceding verses explain the zealous practice (Skt. adhimok?a) of the Hevajra-yoga. The 
commentator Kanha (p. 128) goes on: idanim atrarthe cetasah sthirikaranam aha/ 
bhavyante hityadi/jagat sarvam iti sattvabhajanalokah/te sarve bhavyarita eva kasmad 
ityaha/manaseti vikalpajhanena yadi na vikalpyante na tarhi bhavyante ityaha/sarva- 
dharmetiparijhanam sahajarupataya naiva (the Tibetan translation omits na) bhavanetya- 
rthah/ Tibetan translation: da.ni.hdi. hid. la.sems.bstan.(brtant) .par.bya. bahi.phyir / 
hgro.ba.thams.cad.bsgom.par.hgyur.zes.bya.ba.la.sogs.pa . gsuhs . te/hgro. ba . 
thams. cad. ces. bya. ba. ni. sems. can. dan . snod. kyi. hjig. rten. te/de. thams. cad. bsgoms. 
pas. hbyuh. ba. hid.do/lgah. gi .phyir. ze. na/yid. kyis. zes. bya. ba .gsuhs. te/rnam .par. 
rtogs .pa . can.gyi. ses .pas. sol I gal . te. brtag .par. mi. bya. na. bsgom .par. yah. mi. hgyur 
ro.zes .na/thams. cad. chos. ni. zes. bya .ba.la. sogs .pa. gsuhs. te/lhan. cig. skyes .pahi. ho. 
bo . hid.yohs. su. £es .par. hgyur. ba. ni. bsgom. par. bya . ba. yin. no . zes. bya. bahi. don 
toll PTT, vol. 53, No. 2313, p. 140ff. 30b-31a. “Now in this sense he speaks of making 
the mind firm. “Is conceived” etc. “The whole of existence” etc. means the world of the 
living beings and the material world. They should all be conceived. Why? “By the 
mind” means by the discriminating knowledge. If they are not discriminated, then 
(they) are not conceived. “All dharmas ” etc. They are completely known to be of the 
nature of the Sahaja (Innate). This means “no conceiving”.” HT I.viii.44 is identical 
with the present verse. But the Tibetan translation, and hence the interpretation, are 
different. Cp. Tibetan Translation of HT I.viii.44cd: thams.cad.chos.ni.yohs.ses.mil 
sgom.pa.hid. sgom.pa. mw//“In this perfect knowledge conceiving is no conceiving.” 
(Snellgrove’s translation). I interpret the word bhavana as having two meanings: 
conceiving and comtemplation. In conceiving, the mind establishes the grahya-grahaka- 
sambandha which creates the bond leading to transmigration in the cycle of birth and 
death. Hence the practicant is asked to conceive in such a way that the existence is not 
conceived by the mind. But this way of conceiving is that process of mind in which this 
grahya-grahaka-sambandha is absent and hence it is liberating. 
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12. Then the Hero, the Perfect one, goes to Sukhavati (the Land of Bliss). 
The Great Bliss resides on all forms, having taken refuge in the 
absolute truth. 

At the time of perfection the five superhuman powers, viz. the divine eye, 
the divine ear, the divine nose, the divine contact, the divine taste and the 
divine consciousness, and all the enjoyments residing in other places are 
bestowed. 

Here ends the third chapter, Samayasiddhinirnaya (the determination of 
the realization of samaya ), of the Sahajasiddhi , written by Sri Dombi 
Heruka. 

The Sahajasiddhi , a work of Sri Dombi-Heruka, is completed. 


